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ber of major cities (Vienna, Warsaw, Bucharest, etc.) the internationally recog-
nized name was kept. However, in the case of cities where this name was simply
internalizing the name of the ‘winners,’ or there was a specific historical-
contextual reason, the name of the time of the text was retained, i.e. a Hungarian
born in 1887 in Transylvania was born in Kolozsvér {Rom. Cluj, Ger. Klausen-
burg; present-day Romania).

61 See Biilent Bilmez, “Mythologization of an Ottoman intellectual in the modern
Turkish and Socialist Albanian historiographies based on ‘selective perception’:
Sami Frashéri or Semseddin Sami Bey?” in Balkanologie vol. VII, no 2 (Decem-
ber 2003), pp. 19-46.
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INTRODUCTION
Lisz1é6 Kontler: The Enlightenment in Central Europe?’

The question mark at the end of my title is intended as a reminder of the,
still, problematic nature of these terms, especially when used in combination
with one another. Happily, the editors save me the effort of explicating the
second one: heuristically, ‘Central Europe’ here stands for what was once the
Polish-Lithuanian Commonwealith and the Habsburg Monarchy—and that is
just about as acceptable as any (or several) other notions of the same. But
what about the Enlightenment in these lands? Did they have one?

The question is not as trivial as it might look at first glance. On the lin-
guistic evidence, the answer should be surely and unhesitatingly in the af-
firmative. There was oswiecenie (Pl ‘enlightenment’ %), there were promoters
of vildg or vildgossdg (Hun. ‘light’) as well as patriots regarded as prosvitl-
jeni or rasvedeni (Cro. ‘enlightened’) even if only buditelé (Cz. ‘awaken-
ers’*—forerunners of the National Awakening). Nevertheless, until relatively
recently the underlying ideas of authoritative approaches to the Enlighten-
ment rendered, in the final analysis, all claims inherent in this vocabulary
unserious. We were told that the Enlightenment was, for better or worse, the
instrumentalization of reason, the disenchantment of the world: man’s confi-
dence—or conceit, depending on the perspective—that he could become the
master of nature by expelling the element of wonder from it; a ‘modern pa-
ganism,’ a secular utopia erected by its champions, a petit troupeau des phi-
losophes, on the power of critical reason to bring and adjudicate tradition and
prejudice before its tribunal.* ‘Enlightenment’ inevitably came to be meas-
ured by proximity to a standard which was anti-clerical and freethinking,
whose tendency was antithetical to (at least, revealed) religion and could well
be materialistic, and subversive of other authorities as well. The epicenter
from which all of these rays of Enlightenment were supposed to be dissemi-
nated was, of course, Paris, with some secondary or subsidiary points of ori-
entation for those who listened to the call of the times. By definition, recipi-
ents would produce belated and more or less faint replicas of the original—
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surely so in underdeveloped regions, such as the ones explored in this vol-
ume, which, given the lack of a prosperous middle class that was the par ex-
cellence representative of enlightened ideas (both as their producer and their
consumer), even needed to muster up substitute vanguards, and in which this
process of reception could be superficial at best.”

Within this paradigm of inquiry, the role in which students of the Enlight-
enment in the “less happy regions of Europe” were cast was to meticulously
reconstruct the evidence of proximity, only to find that, on the final analysis,
distance was overwhelming. To be sure, this was not very different from the
recorded experience of contemporaries, but more about that later. The point
is that whereas the branch known as “cighteenth-century studies” was more
than capable of treating Central Europe as a domain of interest in its own
right and produced highly valuable scholarship, when it came to “Enlighten-
ment,” an ox sat on the tongue. With the exception of very distinguished, but
relatively few examples, the Enlightenment in Central and Eastern Europe
was approached as synonymous with the reception of the philosophes and the
achievernent of figures who could be mustered up as local counterparts, and
of course the degree of penetration was not found convincing enough.® Even
when scholars of the region suggested, very properly, “to integrate the history
of Eastern Europe [in this case, the Enlightenment in Eastern Europe] with
that of general European civilization,” this was intended to counteract the
habit whereby “European historical movements are generally described and
analyzed where they originated and experienced their earliest and most inten-
sive development” while “the belated and peculiar manifestations of these
currents in Eastern Europe” are neglected.” Even though “peculiar” is added
to “belated” by the author of this passage, the working hypothesis remains
the juxtaposition of the “real thing” and the replica, i.e. the paradigm is con-
tested while still accepting its premisses.

Developments in the study of the Enlightenment over the last two to three
decades provide useful tools to overcoming this “structuring of the European
space in an East-West dichotomy”, if I may borrow the words of the editors
of this volume. It is becoming possible to talk about “enlightenments,” rather
than a single phenomenon with a definite article and a capital letter (pre-
dominantly francophone, hallmarked by philosophes),? or at least to suggest
that whereas the Enlightenment was a movement more or less unified by the
qQuestions it asked, the answers varied widely along cultural-geographical as
well as ideological frontiers—while all had a legitimate claim to be regarded
as “enlightened.” In a lumiéres sans philosophes it is also possible to ac-
knowledge that typically enlightened goals could be pursued without being
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subversive of established authorities, secular or ecclesiastical. Indeed, Enlight-
enment might become part of such establishments, and applied to their con-
solidation. Thereby nobles and clergymen (and not just French abbés, distin-
guished by their irreligion) may gain a foothold, if not in the pantheon, at
least among the rank-and-file of the Enlightenment, and the reforming minis-
ter no longer looks like a special preserve of enlightened despotism, invented
in peripheral regions as a last resort in order to keep the pace dictated by the
progress of Europe's ‘center.” As regards the centrality of reason, it remains
unchallenged, but in the hands of a great many figures whose enlightened
credentials would be hard to question, it is recognized as more or less syn-
onymous with moderation, and its tribunal, rather than pronouncing verdicts,
as serving up exhortations and advice—or, at its most militant, with waming.

To be sure, reason was ‘instrumentalized’ by the Enlightenment in the
sense that the knowledge its practitioners ‘dared’ to accumulate’® was not for
its own sake. Enlightenment may have been many things to many people, but
to all of them it was to discover hitherto unknown, and to examine and sys-
tematize already known facts and truths about man’s physical and social-
moral environment, to communicate them to (and about them with) their fel-
low humnan beings in order to test them and fully to assess their import—all
of this with the ultimate goal of improving the environment which was the
object of their inquiry. To put it simply, this was a pursuit of happiness: mate-
rial and, no less important, spiritual well-being and satisfaction for them-
selves and others, the one being inseparable from the other. When it is
claimed that the Enlightenment outside Western Europe lacked ‘profundity,’
what is meant is not only that the socio-cultural environment being different,
its ‘reception’ could only have been ‘superficial,’ but also that the ‘original
contributions’ in terms of the theoretical system(s) associated with the
Enlightenment were meager in these intellectual wastelands. In view of the
foregoing, this is to miss the point: those ‘systems’ themselves concerned to 3
considerable extent just the practical business of common life. And this al-
ready brings me closer to the point to be discussed in this introduction. Fo
the Enlightenment conceived as a quest for improvement—which naturally
targets an object to act upon—motivated by the sentiment of sympathy o1
fellow-feeling (sociability or ‘humanity’ }—which, again, may be boundlessly
cosmopolitan, but would more commonly be bestowed on a more or les:
clearly defined orbit—and, finally, to be expressed through communicatior
within the space targeted by the effort of improvement,"' is certainly not only
applicable to circumstances in eighteenth-century Central Europe, but alsc
highly relevant to the problem area of the shaping of collective identity dis:
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courses in the period. For precisely these properties of the Enlightenment lent
themnselves readily to drawing the outlines of a novel discourse of collectivity
and patriotism and, ultimately, of nationhood.

This is not to say that the contemplation of distance to a putative (‘West-
em’) standard should not be prominent in our approach to the Enlightenment
in Central (Eastern) Europe. But rather than based on the twentieth-century
construction of a magisterial Enlightenment of cultural critics, religious scep-
tics and political reformers, this contemplation should more usefully focus on
the recorded evidence from the pens of eighteenth-century ‘Easterners,’ who
saw the West and hailed it on account of its humanity, learning and urban-
ity—which may or may not have had to do with the daring and un-
compromising radicalism implied in the familiar perspective. Indeed, if the
(Western) Enlightenment “invented Eastern Europe” as a constitutive other in
its rudeness, ‘Easterners,’ although too late to be contenders for the patent
rights, did not always contradict. Exercises in real geography, whether with-
drawing to the study room or taking to the road, led them to the construction
of mental maps in which the measurement of distance was not by mileage but
by improvement or the Iack of it. In this process, the distance might assume
dimensions that could only be grasped in terms of a linguistic barrier: Mo-
zart’s incomprehension, both very real and symbolic, on crossing the border
on his way from Vienna to Prague, or that of Fichte passing through Silesia,'?
has its telling counterpart in Dinicu Golescu’s confession that his native
tongue was insufficient to render the accomplishments observed during his
travels.' As a matter of fact, to conceive of the distance in the rather abstract
terms of one’s language being inferior because unsuitable for expressing
modem improvements—whether in the field of classical German philosophy,
mining technology or the science of government—one did not at all need to
heed maps, real or symbolic. And once this step was made, a quite direct link
was forged between the project of cultivating the vernacular and the Enlight-
enment as presented above: besides, and, in some, cases rather than, being
the token and the cement of a community of kinship, language was viewed as
a tool of communication whose accuracy was indispensable for the enjoy-
ment of the blessings of improvement. “No nation ever became learned in a
language other than its own,” Gyorgy Bessenyei claimed earlier in his career
with programmatic conciseness, long before he wrote the Oration, published
in this volume, as yet another plea for the vernacularization of learning.'* If a
Hungarian example was mentioned, let it be immediately added that it was
precisely on the same grounds that Croats rejected the use of Hungarian in
public affairs and campaigned for the cultivation of their own Stokavian dia-
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lect (as evidenced by Janko Dragkovi¢’s Dissertation, or Treatise in this
collection)."

Anywhere in eighteenth-century Europe, the perceived ailing conditions of
the local environment, whether in direct comparison to ‘more fortunate’ lands
or just on the basis of ‘impartial observation,’ began to swell the hearts of
those who referred to themselves and their likes as *patriots” with sentiments
of benevolence towards their countrymen and a dedication to the cause of
their well-being and to promoting improvement. I am deliberately using a
vocabulary of sentimentalism in order to emphasize that the Enlightenment
as being an age of ‘cool reason’ is just another stercotype that does not hold:
it was an age of sensibility and of emotions, felt to be humane and lofty by
those who were imbued by them. The semantic content of patriotism itself
was thereby undergoing a shift. By the heritage of the ancient city-states, en-
riched in so many ways by their humanist admirers, patriotismn was civic ac-
tivism, the exertion of one’s political virtue by conscientiously turning one’s
freedom, guaranteed by the institutions of the republic, to public benefit.
This, of course, crucially depended on the availability of a polity erected on
the principle of participation. Enlightenment patriotism was ambivalent in
regard to the activist element in the civic humanist paradigm (fearing that its
lapse may result in a2 morally harmful political laziness and diffidence, while
recognizing that its natural home was a smaller and ‘ruder’ state, and that it
also depended on compromises, such as legally sanctioned social inequal-
ity—slavery). It kept concern for the public weal as a criterion, but devel-
oped a different notion of what this implied. Rather than necessarily having
his voice heard in government affairs, the patriotic citizen was now regarded
as one who, having acquired a thorough knowledge of the conditions of the
fatherland in need of improvement—hence the enormous significance of sta-
tistical and geographic descriptions which proliferated everywhere in the pe-
riod—engaged in an informed exchange with like-minded individuals about
the implementation of relevant projects, whether the founding of an educa-
tional institution or a society for the cultivation of natural philosophy, the
launching of a learned or polite magazine or a subscription for a book, the
collection of a library, the overhauling of roads and canals, or the emancipa-
tion of serfs.'

To be sure, the patriotic minister, or the patriotic monarch for that matter,
is not a contradiction in terms according to this language. The Enlightenment
in Central Europe, even today, and not unreasonably, is to a considerable ex-
tent still associated with the emblematic reforming rulers: two Habsburgs,
Maria Theresa and (much more so} her son, Joseph II, and Stanislas Augustus
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of Poland. The policies of the former were certainly inspired by the perspec-
tive of the Gesamtmonarchie, and thus ran counter to the Landespatriotistnus
of the elites in their Bohemian and Hungarian possessions. But just as the
entire issuc of ‘enlightened absolutism’ is too complex to discuss here, the
issue of their relationship to patriotism is also more complex than simply that
it evoked, first, a conservative defense of the status quo (identified with na-
tional liberty) and, second, a quest by those elites for learned advice, which
would then change the whole face of the resistance in these provinces. For
not only did their initiatives, and the principles behind them, as explicated in
documents like Joseph’s Réveries, answer both the above criteria of eight-
eenth-century patriotism and their contemporary rendering in the little trea-
tise On the love of Fatherland by Joseph von Sonnenfels, one of the archi-
tects of Viennese enlightened absolutism, they also created a network of ad-
ministrative, educational and other institutions, and to a certain extent even
provided for the operation of institutions of sociability, in which their not too
numerous local partners could cultivate and exert their commitment to “pa-
triotism” in the above sense—until their ways parted, because their angwers
to the questions they each asked now started to differ. But many a Hungarian
enlightened patriot like Bessenyei started his career in Maria Theresa’s Royal
Hungarian Guard in Vienna, or, like J6zsef Hajnéczy, in the district admini-
stration set up by Joseph II. The Bohemian Count Franz Joseph Kinsky took
over the command of the Theresian Military Academy at Wiener Neustadt in
1779 as a patriotic assignment. The latter’s Polish counterpart, the Cadet
Corps (or ‘Knight School’) in Warsaw's Kazimierz Palace, also had an aris-
tocratic patron, Prince Adam Kazimierz Czartoryski as its first commandant
from 1765. Here, as at the academy of Kinsky (himself an important writer
on education), the ideas of Locke and Roussean were creatively used in de-
veloping a curriculum aimed not only at training qualified officers and public
servants, but broadly educated, patriotic citizens, aware of their country’s
faults and needs.'’

Questions of political identity, in the sense of the demarcation of the
community whose improvement was targeted by these initiatives, were more
implicit than explicit in them, or rather they unfold when set against the
background of the patter of political thinking in the period. If T have played
down the element of politicization within the Central European Enlighten-
ment in this introduction so far, it is now time to address it. It is necessary,
first, to take a brief Iook at the political status quo in Bohemia, Hungary and
the Polish-Lithuanian Commonwealth—each of which can be described by
reference to the notion of a composite monarchy, yet in rather different ways.
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As regards the former two, while the Habsburgs established Ema.mm?om on
both thrones in 1526, the forcible integration into the imperial administrative
and cultural patterns that took place in the Czech lands after the battle of
White Mountain in 1620, though attempted (especially under Leopold I),
never succeeded in Hungary, where the positions of the estates were, if any-
thing, consolidated in the compromise that followed the apparent defeat of
the Rakéezi rebellion (1703-1711). Thus, by the time Maria Theresa and J n.,-
seph II launched their administrative, judicial and social reforms, in Bohemia
the cameralist-inspired policies of their predecessors had done a great deal to
prepare the ground. The situation was more ambivalent in the Kingdom of
Hungary, where the ancient constitution (or rather, the ncmHoE.m .mun statutes
of the realm) were in full vigor, and though the estates were willing partners
in some improvements, there were limits to this—so, after 1754, Hungary
was the only part of the Habsburg Monarchy where nobles still did not pay
taxes. Finally, there was Poland’s famous—or notorious—noble republic, the
democracy of the gentry. If the Hungarian nobility insisted that the Bm_.nm.z
prowess of their ancient ‘Scythian’ ancestors created an indefeasible Tonom_-
tary right for them, as the communitas regni, to have a voice in governing H.ro
realm, so even more emphatically did the ‘Sarmatianism’ of their Polish
counterparts vindicate the right to govern themselves. .

The Polish and the Hungarian cases offer particularly exciting comparative
perspectives. In the latter, a segment of the estates, partly on their own initia-
tive and partly encouraged and instigated by the “foreign™ monarch, became
enthusiastic about improvement, some of them serving him in office, while
becoming increasingly jealous of the country’s liberties—thus wedged be-
tween the court and most of their wooa.; Similarly, there was an enlightened
version of Sarmatianism, not confined to the defense of feudal liberties and
supportive of the efforts of Stanislas Augustus to strengthen the country
through reforms. This was an attitude that had to establish itself not only in
the face of the reluctance of the bulk of the szlachta, but also in that of Po-
land’s powerful neighbors whose interest was to keep it weak and anarchi-
cal—and at least one of them had a ‘fifth column’ in the country: the ‘Rus-
sian party’ that arose after Peter I’s mediation in the conflict between the Pol-
ish nobility and King Augustus II early in the century.'

These peculiarities of the political traditions, institutions, realities and im-
peratives were also relevant to the character of the Enlightenment, and on the
terms whereby its representatives expressed collective identity, in each of the
three countries. Bohemia, where the legal and institutional means of asserting
patriotic endeavours were least favorable for doing so in directly political
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ways, was nevertheless—or, if we recall the pattern applied to Scotland’s
‘age of improvement’ as mentioned above,” perhaps precisely for this rea-
son—a quite natural home for a patriotism expressed in terms of sociability
and projects for the refinement of the polite and the useful arts, of taste and
the sciences.”’ As a matter of fact, there were vigorous attempts to stress the
historic rights of the Bohemian kingdom and the estates, especially in the
works of two leamned Bohemian German Piarists, Gelasius Dobner and Mi-
kuld$ Adaukt Voigt, the title of whose work, Of the Spirit of Bohemian Laws
(1788), speaks for itself. But civility, indeed civilization, and culture were
central to the Bohemian Enlightenment, and the relative irrelevance of politi-
cal representation through the nobility also facilitated a drift of notions of
patriotism and identity away from the polity, its traditions and its excel-
lence—and towards language. As already hinted, together with the main rea-
sons, there were similar developments everywhere in the region, but in the
Czech lands they came rather early. Its most striking expression, Josef Do-
brovsky's 1791 address to Emperor Leopold IT, published in this volume, was
preceded and prepared by two decades during which ‘apologies’ for the
Czech language were firmly on the agenda.

In the given circumstances it would have been certainly rather difficult for
Czechs in the Age of Enlightenment to develop, even desire, an identity
based on political legitimacy and active citizenship. Also, from the preoccu-
pation with language there is a more or less direct route towards definitions
based on ethnicity. Nevertheless it is obvious that even the Czech case cannot
be simply accommodated within the dichotomous view according to which
modern notions of national identity were products of the Enlightenment in
the “West' and arose as a reaction to the Enlightenment in the ‘East.’?* Still
more complex is the Hungarian and the Polish story. In both countries, a tra-
dition in which natio was associated with political participation (to be sure,
by the privileged) was unbroken. Both of them looked back to medieval ori-
gins, and if ‘Scythianism' was conceived by reference to ancient custom, re-
inforced by legal ::EN:EE. ‘Sarmatianism’ spoke the language of participa-
tory republicanism.” The one, towards the end of the period, created the
myth of the parallel historical development of the English and the Hungarian
constituton, while the other held that in England political freedom was too
limited in comparison to Poland. Very tellingly, Montesquieu chose the ex-
ample of the Hungarian nobility to illustrate the importance of intermediary
powers for a monarchical state in the Spirit of the Laws, while Rousseau be-
lieved that Poland was the only European country still suitable for receiving
a constitution to save it from the evils of modernity.* Both of these concepts,
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‘imagining’ the nation as a body politic, were conservative and exclusive so-
cially—but not exclusive on strictly ethnic grounds, and this, coupled with
the Enlightenment project of improvement or social reform, made civic na-
tionhood not at all a foregone conclusion. Arguably, the moment of Enlight-
enment came in Hungary when some patriots reminded that the country's
ailing conditions were not so much the result of the ‘colonial system’ oper-
ated by Vienna but its lack of social solidarity, which depended on improve-
ment as much as the other way round; and in Poland, when it was recognized
that the improvement which was essential to avoid sinking into (even greater)
dependence on foreign powers, also involved the assertion of social solidar-
ity. Both recognitions concluded in proposals for the dismantling of estates
barriers, framed in discourses of emancipatory patriotism by Jézsef Hajnéczy
in the Hungarian case and by Hugo Kollataj or Stanistaw Staszic in the Pol-
ish one. ™

At the same time, very naturally, important statements on language as con-
stitutive of nationhood were put forward by Hungarians and Poles, as by oth-
ers in Europe East or West, only to remain mutually supplementary and not
mutually exclusive with the civic definition, with shifting emphases as the
circumstances dictated or allowed. After the demise of the Polish state, the
views advanced by Franciszek Jezierski® quite quickly became the core of a
dominant idiom of ethno-linguistic-cultural nationhood in Poland. In Hun-
gary, too, once the language issue was thrown into prominence, partly by the
above-mentioned imperatives of improvement, and partly by Joseph II's
German language decree, and received reinforcement from the sensibilities
of Romanticism, it remained an jmportant current alongside the concept of
the Hungarian liberals of the “unitary Hungarian political nation.” The latter
grafted the Enlightenment heritage, together with early-nineteenth century
liberalism, on the gentry tradition, in arguing that the nation is the bulk of the
emancipated citizens enjoying equal rights as individuals under 2 modem
constitution—and onto that ground denied demands of collective rights es-
tablished on the ethno-linguistic principle by those who did not possess an
institutional and ideological tradition upon which ‘political nationhood® could
be erected.

The juxtaposition of the notions of civic and ethnic nationhood, together
with the discourses of identity and belonging that support them, and their
ascription to the Enlightenment and Romanticism (to the ‘West' and the
‘East’ of Europe), respectively, thus belongs to the realm of those stereotypes
that are defeated by the richness and complexity of the material presented in
collections like this one. It is not only the case that between the two extremes
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there are transitory types whose infinite variety calls the value of the above
generalization into question. As I have tried to show, they also make it possi-
ble to offer another generalization: that there is a pedigree of each of the
shades of nineteenth-century nationalism in Central Europe that can be traced
back to what was, apparently, an unprejudiced quest to unite the talents and
the commitment of men as reasonable and sociable beings in the service of
improvement.

Notes

! T am grateful to Teodora Shek Brnardi¢ and Maciej Janowski for their thoughtful
comments.

2 Originally and predominantly used in the narrower sense of ‘education,’ also in

the adjectival (ofwiecony: enlightened/educated) and verbal (ofwiecié: to en-

lighten/to educate) form, but capable of extension.

To be sure, bilingual Bohemians did not hesitate to use aufgekidrt and aufkléiren.

Of course here I am conflating the very different perspectives of Ernst Cassirer,

Theodor Adorno and Max Horkheimer, Carl Becker and Peter Gay, and perhaps I

am even caricaturing them. But whatever the sophistication of their own argu-

ments, this was the tone they set for the general perception of what the Enlight-
enment was about.

5 Cf. Dorinda Outram, The Enlightenment (Cambridge, 1995), p. 3, where it
is argued that until recently advocates of the Enlightenmenit as a cluster of
ideas thought of it as *a unitary phenomenon with canonized thinkers who
shared the obvious characteristics of being white, male and drawn from western
Europe.™

6 Before 1989, the political climate in the region itself also favored the quest for a
“progressive tradition” in national histories and cultures. At the same time, or pre-
cisely for this reason, eighteenth-century studies was in fact a flourishing field es-
pecially in Hungary and Poland from the 1960s onwards, and it must be noted that
several scholars produced work of lasting value. Salient cases in point are Kélmdan
Benda, Eva H. Baldzs, Domokos Kosiry, Béla Ktpeczi for Hungary, and Jerzy
Michalski, Zofia Libiszowska, Zofia Zielinska for Poland. The fact that in 1987
Budapest hosted the quadrennial congress of the International Society for Eight-
eenth-Century Studies was to a certain extent a tribute to their achievement
which, from about that time on, also started to make an impact on the Western
perception of the Enlightenment in the “East”.

7 Joseph Frederick Zacek, “Introduction,” Canadian Review of Studies in National-
ism 10/1 (Spring 1983), p. 1 (issue devoted to the Enlightenment and natignal
awakening in Central and Southeast Europe).

8 See several studies by J. G. A. Pocock, most forcefully perhaps in the Introduc-
tion to Barbarism and religion vol. 1. The Enlightenments of Edward Gibbon,
1737-1764 (Cambridge, 1999), pp. 1-10.

9 Mention must be made of a volume which over two decades ago set the problem
of unity and diversity within the Enlightenment on a new footing, Roy Porter and
Mikulas Teich, eds., The Enlightenment in national context (Cambridge, 1981)—
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even though, from the region studied in this volume, only Bohemia received
a chapter in it. For an attempt at a revision of both the premisses of this volume
and the views advanced by Pocock, see John Robertson, “The Enlightenment
above national context,” The Historical Journal 40 (1997), pp. 667-697. For the no-
tion of a “conservative Enlightenment,” see, again the work by Pocock, especially
“Conservative Enlightenment and democratic revolutions: The American and French
cases in British perspective,” Government and Opposition 23 (1989}, pp. 81-106.

10 Let it be noted here that Kant was not the first to borrow Horace's dictum in order
to give an identity to the period. Sapere aude! was the motto on the medal coined
in 1736 for the Societas Alethophilorum [Society of the Friends of the Truth] in
Berlin. See Erhard Bahr ed., Was ist Aufkldrung? Thesen und Definitionen (Stutt-
gart, 1974}, p. 57. Sapere auso (*to the one who dared to know”) was the inscrip-
tion on a medal King Stanislas Augustus of Poland coined in honor of the Piarist
educational reformer Stanistaw Konarski in 1765. Cf. Franco Venturi, “Contributi
ad un dizionario storico. 1. Was ist Aufklirung? Sapere aude!” Rivista storica
italiana 71, 1 (1959), pp. 125-6.

11 The relevant literature might fill libraries. The Enlightenment as a process of
communication about matters of public concern among private individuals was of
course, a topic introduced by Jirgen Habermas in The structural transformation
of the public sphere (1962, English ed. Cambridge, 1989), which has been ex-
ploited by historians in many highly creative ways. For a recent summary, see
James Van Hom Melton, The rise of the public in Enlightenment Europe (Cam-
bridge, 2002). The topics of Verbesserung and Geselligkeit have become promi-
nent in 2 torrent of studies on the German eighteenth century (while Politisierung,
formerly less readily associated with the Awflirung, has also been discovered).
“Improvement” and “sociability” have been the organizing notions in a spectacu-
lar revival of Scottish Enlightenment studies since the late 1960s on the grounds
that, after the incorporating union of 1707 and the resulting loss of the institu-
tional conditions of asserting political virtue, they became the pillars of a new vo-
cabulary of active patriotism and citizenship—not irrelevant to our present pur-
poses. At the same time, it has been also suggested that sociability is a useful con-
cept for making sense of the French Enlightenment itself. Daniel Gordon, Citizens
without sovereignty: Equality and sociability in French thought, 1670-1789
(Princeton, 1994).

12 Larry Wolff, “Mozart’s Eastern Europe: Bohemians, Albanians, Wallachians and
Turks,” Halcyon 15 (1993), pp. 58, 61, and, more comprehensively, his Inventing
Eastern Europe: The map of civilization on the mind of the Enlightenment (Stan-
ford, 1994).

13 See below, pp. 104-111.

14 See below, pp. 148-154.

15 See in Volume II.

16 A very poignant representation of the Enlightenment dilemma of “innocence and
uncorruptibility versus progressivism” (as well as an attempt to resolve the di-
lemma) is to be found in the engagement of Ivan Lovrié with Alberto Fortis. See
below, pp. 57-64.
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Paschalis M. Kitromilides:
The Enlightenment in Southeast Europe:
Introductory considerations

The Enlightenment in Southeast Europe presupposed all the E.ﬁo:non:m_
claims and aspirations activating the movement in the European mainstream.
In other words, the call ‘sapere aude’ could be traced in the Balkans as well
as elsewhere, beneath deep layers of ‘othemness,” difference or backwardness
depending on the observer’s perspective, that marked z._.m region out from the
more developed areas to the north and west. Because this call could be :@E.‘n
in Balkan voices as well that is why we can talk of an Enlightenment ir
Southeast Europe. A succession of scholars writing in a variety of m.unum o
Greek in the course of the eighteenth century illustrate with the shifting em
phasis of their argumentation the gradual reception and articulation of the
claims and aspirations of the Enlightenment. In the 1720s Nicolaos Mavro
cordatos discussed the quarrel of the Ancients and Modems and argued m.o
the superiority of the Moderns, suggesting that if Aristotle came back to rm
he would gladly become a disciple of the Moderns because they had deci
phered the mysteries of nature better than the Ancients. From the 1740s t
the 1760s Eugenios Voulgaris launched modemn philosophy in the moroogm.o
the Greek cultural area (Jannina, Kozani, Mt. Athos, Constantinople) by in
troducing into the curriculum the ideas of Descartes, Leibniz and Locke nex
to those of Plato and Aristotle, In the 1760s and 1770s Nikiphoros Theotoki
introduced Newtonian physics, pointing out that the Aristotelian-Ptolemai
model of the universe could not adequately explain the movements of th
celestial bodies. In the 1770s and 1780s Iosipos Moisiodax, in a quite un
compromising manner, promoted the philosophy and values of nﬂnwn_omm
dism as the blueprint of a new intellectual and ethical attitude that might lit
erate Balkan society, or what he called “Hellas,” from prejudice, superstitior
irrationality and intolerable backwardness. In the 1790s, echoing a new Teve
lutionary era in European history, the authors of a remarkable geographic:
treatise, Novel Geography, aired sharp social criticism castigating ecclesia:
tical corruption, the idleness of monasticism and popular superstition, an



